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providing a parallel with the United States, as the only context with which he was previously familiar, as well as stark recognition of material vulnerability of the body and the immanent threat to life posed by chronic extreme hunger. 5 In the description of the 'sickly and emaciatedlooking creatures, half naked' of Brown's account and the 'stumps of men' that inhabit Douglass' 1846 report to William Lloyd Garrison, then, lies an implicit acknowledgement of one of the concrete historical particularities through which the nineteenth-century Irish body is constituted as an instance of sovereign failure and violently extirpated political subjectivity. 6 In these nineteenth-century African-American accounts of Ireland, the socio-economics of slavery and the ecology of empire come face to face. For if the archetype of slavery is social death, famine produces the ghost of a subject whose plea for subsistence in the face of ecological disaster is the all but final iteration of the subjugated body biologically divested of social and cultural capacity.
Their experience of enslavement and subsequent escape had left Brown and Douglass familiar with danger and unrelenting in opposing its violent impositions. Self-emancipation was one of the most radical forms of slave resistance, producing sovereignty from social death and the claim to citizenship from biological expendability. Both Douglass in 1845 and Brown in 1849 travelled as fugitives, having escaped the South in 1838 and 1834 respectively.
Although celebrated abolitionist agitators and authors by the time they left the U.S. on their transatlantic campaigns, and although British soil was free soil, their self-emancipation did not provide legal freedom. The claim their former masters could continue to stake on them as chattel until they were fully manumitted meant that payment of compensation to the market value of the individual concerned, to their legal owner, was the only guarantee of future liberty.
Monies raised by British and Irish friends and paid to Hugh Auld facilitated Douglass' return to the U.S., while in 1849 Brown refused to allow the requisite 325 dollars to be paid to 'purchase[..] my body and soul' on the grounds that 'God made me as free as he did Enoch
Price' (his former master). 7 Fugitivity was both a legal status, positioning the self-emancipated in the no-man'sland between slavery and freedom, and, as marshalled by those who travelled, advocated, wrote and embodied its violent contradictions and precarious victories, an embrace of a radically anomalous subject position. Marked by his or her insistence on an emancipatory logic that positioned the African American men, women and children as sovereign of their own bodies, the fugitive equally positioned that body as a form of sovereign refusal, a resistance to political, ideological and territorial conscription that allowed the fugitive subject to remain, regardless of his or her cultural integration or public success in host societies, a person apart. As Frederick Douglass said of his time in Ireland and Britain, he was 'not a fugitive from slavery -but a fugitive slave. He was a fugitive . . . not from slavery, but in slavery'. 8 As persons who gave 'the living lie to the doctrine of the inferiority of the African race', then, fugitive black abolitionists also provided living testimony to state-sanctioned oppression, the failure of republicanism, and acted as a presence disruptive of international as much of national territorial union. 9 Fugitivity was a position occupied as well as a condition produced. on Ireland, and that dealing with the British imperial presence in Egypt towards the end of the nineteenth century in particular, it provides a route through which longer histories of black and white anti-slavery, including that targeting slavery in Africa, take shape in relation to imperial expansion and its related rhetoric of freedom and economic development. 14 At mid-century, however, the stakes were high for African American fugitives, for whom U.S. national and British imperial territory were clearly framed as dichotomous geographies of slavery and freedom. This, amongst other things, resulted in a tendency for some African-American sojourners, Douglass included, to be less sympathetic to the poverty of the majority than the comparisons they sometimes drew with plantation slavery might have suggested. 15 Indeed, Samuel Ringgold Ward's description of his Irish visits emphasized the 'degradation' and 'filth' that was rife, as 'self-chosen, self-imposed'. 16 He was equally emphatic about Irish-and African-American relations in the U.S.:
the man who on his native bog is unwashed and unshaved, a fellow lodger with his pig in a cabin too filthy for most people's stables or styes, is, when arriving in America, the Negro's birthplace . . . one of the first to ridicule and abuse the free Negro--the Negro, who has yet to learn how to sink into such depths of degradation as the Irishman has just escaped from! The bitterest, most heartless, most malignant, enemy of the Negro, is the Irish immigrant. Likewise he was clear on the interconnectedness of an Atlantic system that included Africa as well as Europe and America, and therefore of the mutually imbricated set of social responsibilities that informed transnational ethical culture. His call for national accountability for moral action and social justice elsewhere, on the level of the individual and of that of the collective, is an intervention as morally significant as, and which arguably finds full expression in, the much-noted 'Address from the People of Ireland', to which Madden was a signatory.
The appeal was directed at the World Anti-slavery Convention, (at which Charles Lennox
Remond, who carried the address from Ireland to the U.S. was also present), however, whose mission was 'The universal extinction of slavery and the slave-trade, and the protection of the rights and interests of the enfranchised populations in the British Possessions, and of all persons captured as slaves'. 28 As Douglas Maynard notes, the Convention 'marked the beginning of the sustained movement toward international organization that has led to today's extensive network of world conferences and international agencies'. 29 Together they gesture towards the ongoing project will produce a sum that is other than the sum of its parts.
